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The Intervention of His Grace Bishop Nareg Alemezian (Fraternal Delegate) 
Ecumenical Officer of the Armenian Apostolic Orthodox Church
Catholicosate of the Great House of Cilicia, Antelias-Lebanon

Dear friends[footnoteRef:1] in our common Lord and Savior Jesus Christ, [1:  Here ‘friends’ is used in the spirit of John 15.14–15.] 


I have the privilege and the joy of conveying to you the greetings of His Holiness Catholicos Aram I, the Head of the Armenian Apostolic Orthodox Church –Catholicosate of the Great House of Cilicia, headquartered in Antelias-Lebanon. 

My Church, founded by St. Thaddeus and St. Bartholomew, the two Apostles of Jesus Christ, became the collective victim of the first Genocide of the 20th century and in 1930 ended up in the biblical land of cedars (Psalm 104.16; Isaiah 14.8; Jeremiah 22.23) enjoying the warm hospitality of the people of the Middle East,[footnoteRef:2] from where we carry out our multi-faceted ministry in the worldwide Armenian Diaspora, with a growing emphasis on ecumenical and inter-faith relations. [2:  Middle East is the birthplace of Christianity and part of the East of which Cardinal Joseph Ratzinger said, “Faith seems to be most sure precisely where it is persecuted” (H. J. Fischer, Pope Benedict XVI, Crossroad Publishing Company, New York, c2005, p. 28).] 


My intervention intends to share with you a historical eucharistic experience and to underline an expectation. 

First, the experience. The Armenian word used to designate the Holy Eucharist is Surp Patarag, which means Holy Sacrifice. In the liturgical life of the Church we are at God’s service (liturgy) and offer sacrifice of thanksgiving (eucharist) for gifts received from Him, as we rightfully pray, “And Yours of Your own to You we offer from all and for all.” 

As it has been stated in many interventions, the Holy Eucharist is the heart of our liturgical life centered on the sacrificial giving of our Savior and generating a communion of love with God and our fellow beings by the power of the Holy Spirit. In the words of the Hymn of Vesting in the Armenian Holy Eucharist, this is “profound and inscrutable mystery.”

My modest effort to unveil this mystery will be from the perspective of the significant role Holy Eucharist plays in the diffusion of the Christian faith as the continuation of the incarnational presence of our crucified and risen Lord for the transformation of our lives today and in the Kingdom of Heaven. 

This reality is sustained by the Armenian experience of martyria in obedience to carrying the cross to the very point of ultimate self denial (Matthew 16.24) for the graceful obtainment of the crown of righteousness (2 Timothy 2.4.7–8) and the manifestation of the life of Jesus in our body (2 Corinthians 4.6–11).

The Instrumentum Laboris elaborates the themes of martyrdom (Section 32) and peace, justice and human rights (Sections 79, 82 and 83).

I am thankful to all who referred to martyria in various contexts and I believe that it will be an enriching experience to consider it in the life of a pilgrim people who anchors its obedience to God in the empowerment of the divine gift of salvation transmitted par excellence through the Holy Eucharist.

An example from the Armenian martyrology will illustrate this point eloquently: In 451, on the battlefield of Avarayr, during a heroic uprising to protect their Christian faith and human dignity, Armenians participated in the celebration of the Holy Sacrifice, received the precious body and blood of the Lamb of God and proclaimed, “We acknowledge the Holy Bible as our Father and the Universal Church as our Mother.” This sacramental, biblical and ecclesial credo became for us an enduring longing to be with Jesus Christ in His everlasting glory by sharing the cup He drank (Matthew 20.23). During the upheavals of our turbulent history, Christianity became “the color of our skin,” as Yeghishe, the historian who recorded these decisive events had expressively put it, sustained by the abundant life (John 10.10) we receive in the Paschal mystery of Christ.

Second, the expectation. During our bilateral and multilateral ecumenical dialogues in addressing the theme “Church as Communion,” I encourage all of us to engage in the study of eucharistic ecclesiology, which situates the unity of the Church in the local celebration of the Holy Eucharist presided over by the bishop in communion with his brother bishops. 

As a young seminarian I was very much touched by a 1967 commemorative photo of Pope Paul VI donating a chalice to our Catholicos Khoren I, while the inscription was communicating the message of 1 Corinthians 10.16, “Is not the cup of blessing which we bless a sharing in the blood of Christ? Is not the bread which we break a sharing in the body of Christ?”   

The distinctive role of the bishop is underlined as the one who takes care of the flock entrusted to him by the Good Shepherd (John 10.11), tending it with love most fully revealed in the eucharistic partaking of the one bread (I Corinthians 10.17) for a spiritual and universal communion in the mystical body of Christ (1 Corinthians 12.27).
 
Catholic Church’s Directory for the Pastoral Ministry of Bishops instructs the bishops to “built up around the Eucharist sacrament of ecclesial communion,”[footnoteRef:3] “… governing the Church of God (cf. Acts 20:28) so as to help her grow, through the Gospel and the Eucharist, into one community in the Holy Spirit.”[footnoteRef:4] I believe that these exhortations should go much beyond the claim of universal ecclesiology and deep down become a prayerful petition for the outpouring of the Holy Spirit to make us all “a chosen race, a royal priesthood, a holy nation, a people for God’s own possession” (1 Peter 2.9). [3:  Directory for the Pastoral Ministry of Bishops, Libreria Editrice Vaticana, c2004, p. 14.]  [4:  Ibid., p. 175.] 
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